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Praise of Incense Offering

Incense burning in the censer, 

All space permeated with fragrance.

Buddhas perceive it from every direction,

Auspicious clouds gather everywhere.

With our sincerity,

Buddhas manifest themselves in their entirety.

We take refuge in the bodhisattvas, mahasattvas.

		          (Repeat three times and prostrations)
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Sutra Opening Verse

The unexcelled, most profound, and exquisitely 

wondrous Dharma,

Is difficult to encounter throughout hundreds of 

thousands of millions of kalpas.

Since we are now able to see, hear, receive and  

retain it,

May we comprehend the true meaning of the  

Tathagata.

   Homage to Our Teacher Sakyamuni Buddha 

  				            (repeat three times)

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



7

Diamond Prajnaparamita Sutra

  1 

The Causes of This Dharma Meeting

Thus have I heard: at one time, the Buddha was in the 

city of Sravasti at the Jeta Grove Monastery with a 

gathering of monks numbering one thousand two hun-

dred and fifty. At mealtime, the World-Honored One put 

on his robe, picked up his bowl, and went into the city of 

Sravasti to beg for food. [...]
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   Diamond Sutra   9

[...] After he had gone from house to house, he returned 

to the grove. When he had finished eating, he put away 

his robe and bowl, washed his feet, straightened his 

mat, and sat down.

  2 

Subhuti’s Request

At that time, the elder monk Subhuti was among the 

gathering of monks. He rose from his seat, bared his 

right shoulder, knelt on his right knee, and with palms 

pressed together before him, respectfully spoke to 

the Buddha, saying, “Rare, World-Honored One, the 

Tathagata protects and is concerned about all bodhi

sattvas, and he instructs all bodhisattvas. [...]
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   Diamond Sutra   11

[...] World-Honored One, when good men and good 

women commit themselves to anuttara­ samyak­

sambodhi, what should they abide in, and how should 

they subdue their minds?”

	 The Buddha said, “Wonderful! Wonderful! Subhuti, 

it is as you have said, the Tathagata protects and is con-

cerned about all bodhisattvas, and instructs all bodhi

sattvas. Now listen carefully while I tell you, when good 

men and good women commit themselves to anuttara­­ 

samyak­sambodhi, [...]
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   Diamond Sutra   13

[...] they should abide in this way, and they should sub-

due their minds in this way.”

	  “Excellent, World-Honored One. I will joyfully 

listen to what you say.”

  3 

The Heart of the Mahayana

The Buddha said to Subhuti, “All great bodhisattvas 

should subdue their minds in the following manner: Of 

all sentient beings, be they born of eggs, wombs, mois-

ture, or transformation, or whether they have form, or 

no form, or whether they are able to perceive, or do not 

perceive, [...]
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   Diamond Sutra   15

[...] or are neither able to perceive nor not perceive, I 

cause them to enter nirvana without remainder, liber-

ating them. Thus by liberating infinite, innumerable, 

limitless sentient beings, in reality, no sentient beings 

are liberated.

	 “And why is this? Subhuti, if a bodhisattva has 

the notion of a self, the notion of others, the notion of 

sentient beings, or the notion of longevity, then he is 

not a bodhisattva.”Fo G
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  4 

The Wonder of Behaving Without Attachment

“Moreover, Subhuti, within this phenomenal world, 

a bodhisattva should practice giving without abid-

ing in anything. This means that he should not give 

while abiding in form, nor should he give while abid-

ing in sound, smell, taste, touch, or dharma­s. Subhuti, 

a bodhisattva should not give while abiding in any 

notion whatsoever. And why is this? If a bodhisattva 

gives without abiding in any notion whatsoever, then 

his merit will be immeasurable.
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   Diamond Sutra   19

	 “Subhuti, what do you think, can the vastness of 

space to the east be measured?”

	 “No, it cannot, World-Honored One.”

	 “Subhuti, can the vastness of space to the south, 

west, north, up, or down be measured?”	

	 “No, it cannot, World-Honored One.”

	 “Subhuti, when a bodhisattva gives without abid-

ing in any notion, his merit is just as immeasurable. 

Subhuti, a bodhisattva should abide in this teaching 

and this teaching alone.”

  5 

Seeing the Truth That Lies Beneath Perception

“Subhuti, what do you think, can you see the Tathagata 

from his physical form?”

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter
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	 “No, World-Honored One, no one can see the 

Tathagata from his physical form. And why is 

this? The Tathagata has said that physical form 

is not physical form.”

	 The Buddha said to Subhuti, “All forms are illu-

sory. If you see that all forms are not forms, then you 

see the Tathagata.”

  6 

The Rarity of True Belief

Subhuti said to the Buddha, “World-Honored One, can 

sentient beings, upon hearing these words, truly believe 

them?”
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   Diamond Sutra   23

	 The Buddha told Subhuti, “Do not talk like that. 

Even after I have entered nirvana, even in the last pe-

riod of five hundred years,1 there will still be people 

who uphold the precepts and generate merit who will 

believe these words and accept them as truth. You 

should know that they planted good roots not just 

with one Buddha, or two Buddhas, or three, or four, 

or five Buddhas, but that they planted good roots with 

infinite tens of millions of Buddhas. For a person who 

has one thought of pure belief, Subhuti, [...]

1.  After the Buddha’s final nirvana, the Dharma undergoes gradual 
decline; according to Buddhist sutras, this is described as happening in 
sequential periods of five hundred years.
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[...] the Tathagata fully knows and fully sees that 

those sentient beings will attain such limitless merit. 

Such a person already does not have the notion of a 

self, the notion of others, the notion of sentient beings, 

the notion of longevity, the notion of phenomena, or 

the notion of non-phenomena.

	 “And why is this? If a sentient being clings to a 

notion with his mind, then he will cling to self, others, 

sentient beings, and longevity. If he clings to the notion 

of phenomena, then he will cling to self, others, sentient 

beings, and longevity. And why is this? If he clings to 

the notion of non-phenomena, then he will cling to self, 

others, [...] 
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[...] sentient beings, and longevity. Thus, he must not 

cling to phenomena or non-phenomena. This is why I 

have often said to you, bhiksus, that even my teach-

ings should be understood to be like a raft. If even the 

Dharma must be let go of, what about what is not the 

Dharma?”

  7 

Nothing Has Been Attained and  
Nothing Has Been Said

“Subhuti, what do you think? Has the Tathagata really 

attained anuttara­ samyak­sambodhi? Has the Tathagata 

really spoken the Dharma?”
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	 Subhuti said, “As far as I understand what the 

Buddha has said, there is no standard Dharma that can 

be called anuttara­ samyak­sambodhi, and there is no 

standard Dharma spoken by the Tathagata. And why 

is this? The Dharma of which the Tathagata speaks 

cannot be held on to, it cannot be spoken, it is not a 

phenomenon, and it is not a non-phenomenon. Why? 

All saints and sages are distinguished by their different 

understanding of the unconditioned Dharma.”
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  8 

Enlightenment Comes from These Teachings

“Subhuti, what do you think? If someone were to fill 

the three thousandfold world system with the seven 

treasures, used them for giving, and attained merit for 

this, would the merit be great?”

	 Subhuti said, “It would be very great, World-

Honored One. And why is this? Such merit is not the 

nature of merit; thus, the Tathagata says it is great.”

	 “If someone else were to receive and uphold as 

few as four lines of verse from this sutra, [...]

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



   Diamond Sutra   33

[...] and if he were to explain them to others, his merit 

would be even greater than that. And why is this? 

Subhuti, all Buddhas and all the supremely enlight-

ened teachings of the Buddhas are born of this sutra. 

Subhuti, that which is called the Buddhadharma is not 

the Buddhadharma.”

  9 

The Four Fruits Are Empty

“Subhuti, what do you think? Would it be right for a 

Srotapanna to think like this: ‘I have attained the fruit 

of Srotapanna’?”

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



   Diamond Sutra   35

	 Subhuti said, “No, World-Honored One. And why 

is this? Srotapanna means ‘stream-enterer,’ and yet 

there is nothing to be entered. To not enter into form, 

sound, smell, taste, touch, or dharma­s is what is called 

Srotapanna.”

	 “Subhuti, what do you think? Would it be right for 

a Sakradagamin to think like this: ‘I have attained the 

fruit of Sakradagamin’?”

	 Subhuti said, “No, World-Honored One. And why 

is this? Sakradagamin means ‘once-returner,’ and yet in 

truth there is no such thing as returning. This is what is 

called Sakradagamin.”  
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	 “Subhuti, what do you think? Would it be right for 

an anagamin to think like this: ‘I have attained the fruit 

of anagamin’?”

	 Subhuti said, “No, World-Honored One. And 

why is this? Anagamin means ‘non-returner,’ and 

yet in truth there is no such thing as never returning. 

This is the reason it is called anagamin.”

	 “Subhuti, what do you think? Would it be right for 

an arhat to think like this: ‘I have attained the path of 

an arhat’?”

	 Subhuti said, “No, World-Honored One. And why 

is this? [...]
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[...] There is no phenomenon called ‘arhat.’ World-

Honored One, if an arhat were to think ‘I have attained 

the path of an arhat,’ then he would be clinging to self, 

others, sentient beings, and longevity.

	 “World-Honored One, the Buddha has said that 

I have attained non-contentious samadhi, and that 

among all people, I am the foremost in this; and that 

among all arhats, I am also the foremost at going be-

yond desire. And yet, I do not have the thought that I 

am a passionless arhat. World-Honored One, if I were 

to have the thought that I had attained the path of an 

arhat, then the World-Honored One would not have 

said that Subhuti takes delight in the practice of calm 

and quiet, free from temptations and distress. [...]
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[...] Subhuti, in reality, is without practice, and thus it 

is called delighting in the practice of calm and quiet.”

  10 

Adorning the Buddha Land

The Buddha said to Subhuti, “What do you think? In the 

past, when the Tathagata was with Dipamkara Buddha, 

did he attain the Dharma?”

	 “No, World-Honored One, when the Tathagata 

was with Dipamkara Buddha, he truly did not attain 

the Dharma.”

	 “Subhuti, what do you say? [...] 
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[...] Does a bodhisattva adorn the Buddha land?”

	 “No, World-Honored One. And why is this? That 

which adorns the Buddha land is non-adornment, that 

is what is called adornment.”

	 “For this reason, Subhuti, all great bodhisattvas 

should give rise to purity of mind in this way: They 

should not give rise to a mind that abides in form; they 

should not give rise to a mind that abides in sound, 

smell, taste, touch, or dharma­s. They should give rise 

to a mind that does not abide in anything.

	 “Subhuti, what do you think? If a man’s body 

were as large as Mount Sumeru, would that body be 

large?” 
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	 Subhuti said, “Very large, World-Honored One. 

And why is this? The Buddha has said that it is not the 

real body, and thus is called a large body.”

  11 

The Unconditioned Is Supreme

“Subhuti, if each grain of sand in the Ganges River were 

to become a Ganges River, and if the sand in all of those 

rivers were added up, what do you think? Would that 

be a lot of sand?”

	 Subhuti said, “It would be a lot, World-Honored 

One. The number of Ganges Rivers alone would be 

enormous; the amount of sand would be even greater 

than that.”
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	 “Subhuti, I will now truthfully tell you: if a good 

man or a good woman were to give away as many 

three thousandfold world systems filled with the seven 

treasures as there are those grains of sand, would his 

merit be great?”

	 Subhuti said, “It would be very great, World-

Honored One.”

	 The Buddha said to Subhuti, “If a good man or a 

good woman receives and upholds as few as four lines 

of verse from this sutra, and if he explains them to oth-

ers, then his merit will be greater.”
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  12  

Honoring the True Teaching

“Furthermore, Subhuti, anyone who explains this sutra, 

even four lines of verse from it, should be honored by 

people in this world, by those in heaven, and by asuras as 

if he were a Buddha’s stupa or shrine. What then of any-

one who receives, upholds, reads, and chants the teach-

ings of this sutra with all of his strength? Subhuti, you 

should know that such a person already has become ac-

complished in the highest and rarest Dharma. Wherever 

this sutra can be found, there also is the Buddha; and it 

should be honored as if it were one of his disciples.”
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  13 

The Name of This Sutra

At that time, Subhuti asked the Buddha, “World-       

Honored One, what should this sutra be called, and 

how should we receive it and uphold it?”

	 The Buddha said to Subhuti, “This sutra is called 

the Diamond Prajnaparamita, and by this name you 

should receive it and uphold it. And why is this? 

Subhuti, the Buddha has said that prajnaparamita is 

not prajnaparamita, [...]
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[...] and that that is what is called prajnaparamita. 

Subhuti, what do you think? Does the Tathagata speak 

the Dharma?”

	 Subhuti said to the Buddha, “World-Honored One, 

the Tathagata has not said anything.”

	 “Subhuti, what do you think? Is all the fine dust 

throughout the three thousandfold world system a lot 

of dust or not?”

	 Subhuti said, “It is a lot, World-Honored One.”

	 “Subhuti, the Tathagata says that all of that fine 

dust is not fine dust, and that that is what is called fine 

dust. The Tathagata says that the world is not the world, 

and that that is what is called the world. [...] 
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[...] Subhuti, what do you think? Can the Tathagata be 

seen by his thirty-two marks?”

	 “No, World-Honored One. And why is this? The 

Tathagata has said that the thirty-two marks are not 

marks, and that that is what is called thirty-two marks.”

	 “Subhuti, suppose a good man or good woman were 

to give his or her own life as many times as there are 

grains of sand in the Ganges; if one were to receive [...]
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[...] and uphold even four verses of this sutra and ex-

plain it to others, his merit would be greater.”

  14 

Ultimate Tranquility Beyond Notions

Then, after hearing this sutra and comprehending its 

deep meaning, Subhuti wept out loud and said to the 

Buddha, “Rare, World-Honored One, the Buddha has 

spoken such a deep, profound sutra. Since obtaining 

the wisdom eye I have not heard such a sutra. World-

Honored One, if anyone should hear this sutra [...] 
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[...] and believe it with a pure mind, then he will give 

rise to true reality. You should know that this person 

will attain the supreme, rarest virtue. World-Honored 

One, true reality is not reality, and that is what the 

Tathagata calls true reality.

	 “World-Honored One, today I have heard this 

sutra, believed it, understood it, received it, and upheld 

it, and this was not difficult. If, in the last period of five 

hundred years, someone should hear this sutra, believe 

it, understand it, receive it, and uphold it, then that per-

son will be a rare person indeed. [...]
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[...] And why is this? That person is without a notion 

of self, notion of others, notion of sentient beings, or 

notion of longevity. And why is this? The notion of a 

self is not a notion, and the notion of others, sentient 

beings, and longevity are not notions. And why is this? 

That which turns away from all notions is called all 

Buddhas.”

	 The Buddha said to Subhuti, “So it is, so it is. More-

over, if a person hears this sutra and does not become 

alarmed, or frightened, or scared, then this person is 

indeed a rare person. And why is this? [...] 
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[...] Subhuti, the Tathagata has said that the supreme 

paramita is not the supreme paramita, and that this 

is what is called the supreme paramita. Subhuti, the 

Tathagata has said that the paramita of patience is not 

the paramita of patience. And why is this? Subhuti, 

long ago when my body was being cut apart by King 

Kalinga, I had no notion of self, no notion of others, no 

notion of sentient beings, and no notion of longevity. 

And why was this? If at that distant time, as my body 

was being cut apart piece by piece, if I had had a notion 

of self, a notion of others, a notion of sentient beings, or 

a notion of longevity, I would have become angry. [...] 
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[...] Subhuti, think about this some more; five hundred 

lifetimes ago when I was a practitioner of patience, I 

was without a notion of self, a notion of others, a no-

tion of sentient beings, or a notion of longevity. For this 

reason, Subhuti, a bodhisattva should turn away from 

all notions, and initiate the mind of anuttara­ samyak­

sambodhi. He should not give rise to a mind abiding in 

form, and he should not give rise to a mind abiding in 

sound, smell, taste, touch, or dharma­s. He should give 

rise to a mind that does not abide in anything. [...]
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[...] If the mind abides in anything it is a false abiding. 

Thus, the Buddha says that a bodhisattva should not 

give abiding in form. Subhuti, a bodhisattva should give 

in this way to benefit all sentient beings. The Tathagata 

says that all notions are not notions, and therefore he 

also says that all sentient beings are not sentient beings.

	 “Subhuti, the Tathagata is a speaker of what is 

true, what is real, what is so, what is not deceptive, and 

what is not altered. [...]Fo G
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[...] Subhuti, the Dharma that the Tathagata has at-

tained is not real and it is not unreal.

	 “Subhuti, when the mind of a bodhisattva abides in 

phenomena and practices giving, he is like a person who 

has entered into darkness—he sees nothing at all. When 

the mind of a bodhisattva does not abide in any phe-

nomena and practices giving, he is like someone who 

has eyes in the full light of the sun—he sees all forms 

clearly.

	 “Subhuti, if in future lifetimes there are good men 

and good women who can receive, uphold, read, and 

chant this sutra, [...] 
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[...] the Tathagata fully knows and fully sees that these 

people will attain infinite, limitless virtue.”

  15 

The Merit of Upholding This Sutra

“Subhuti, suppose a good man or good woman were to give 

as many of his or her lives as there are grains of sand in 

the Ganges River in the morning, and give as many of his 

or her lives as there are grains of sand in the Ganges River 

at noon, and give as many of his or her lives as there are 

grains of sand in the Ganges River in the afternoon, and [...]
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[...] that this giving continued for infinite hundreds of 

millions of billions of kalpas; if someone were to hear 

this sutra, believe it, and not turn his mind against it, 

his merit would be greater—what of the merit of one 

who copies, receives, upholds, reads, chants, and ex-

plains it to others? 

	 “Subhuti, in summation, the virtue of this sutra 

is infinite and unlimited. The Tathagata speaks this 

sutra to those who have initiated the mind of the Great       

Vehicle; he speaks it to those who have initiated the 

mind of the Supreme Vehicle. [...]
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[...] For those who receive, uphold, read, chant, and 

explain this sutra to others, the Tathagata fully knows 

and fully sees that such people will attain infinite, im-

measurable, limitless, inconceivable virtue. All such 

people will shoulder the anuttara­ samyak­sambodhi of 

the Tathagata. And why is this? Subhuti, those who 

delight in the lesser Dharma cling to a view of self, a 

view of others, a view of sentient beings, and a view 

of longevity, and thus they are not able to listen to 

this sutra, to receive it, to read it, to chant it, or to 

explain it to others. 
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	 “Subhuti, in whatever place this sutra can be 

found, all who are in the world should make offer-

ings to it, as should all in heaven, and all asuras. They 

should treat this place as if it were a stupa; they should 

surround it, bow to it, and pay their deepest respect to 

it. They should scatter incense and flowers all around 

this place.”

 

  16 

Purification of Karma

“Furthermore, Subhuti, if those good men and good 

women who receive, uphold, read, and chant this [...]      
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[...] sutra are disdained by others, it is due to nega-

tive karma incurred in a former life. That negative 

karma should be the cause of the person falling into 

a lower realm, but in this life he is merely disdained. 

Eventually his negative karma from previous lives will 

be eradicated, and he will attain anuttara­ samyak­

sambodhi.

	 “Subhuti, I remember infinite asamkhyeya kalpas 

ago, before Dipamkara Buddha, I met, honored, served 

and made offerings to all of the eighty-four hundred 

billion nayutas2 of Buddhas with every opportunity. [...]

2.  A nayuta is an extremely large number, usually calculated to equal 
one hundred billion. Ed.
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[...] If someone during the period of declining Dharma 

can recieve, uphold, read, and chant this sutra, the vir-

tue he will attain will be a hundred times—nay, a mil-

lion, billion times, nay, an incalculable number of times 

that cannot even be suggested by metaphors—greater 

than the virtue I attained for honoring all Buddhas.

	 “Subhuti, good men and good women during the 

period of declining Dharma will receive, uphold, read, 

and chant this sutra. If their virtues were completely 

described there are some who would go mad upon 

hearing it, and they would form deep doubts and not 

believe it. [...]
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[...] Subhuti, you should know that the teachings of 

this sutra are inconceivable, and its karmic effects are 

inconceivable.”

  17 

Complete and Utter Selflessness

Then Subhuti asked the Buddha, “World-Honored One, 

when good men and good women initiate the mind to 

anuttara­ samyak­sambodhi, what should they abide in? 

And how should they subdue their minds?”

	 The Buddha said to Subhuti, “When good men and 

good women initiate the mind to anuttara­ samyak­

sambodhi, [...]
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[...] they should give rise to a mind like this: ‘I should 

liberate all sentient beings, and as I liberate them, I 

should know that there really are no sentient beings to 

be liberated.’ And why is this? If a bodhisattva has a no-

tion of self, notion of others, notion of sentient beings, 

or notion of longevity, then he is not a bodhisattva. And 

why is this? Subhuti, in truth, there is no phenomenon 

of initiating the mind to anuttara­ samyak­sambodhi.
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	 “Subhuti, what do you think? When the Tathagata 

was with Dipamkara Buddha, was there the Dharma of 

anuttara­ samyak­sambodhi to attain or not?”

	 “There was not, World-Honored One. As far as I 

understand the meaning of what the Buddha has said, 

when the Buddha was with Dipamkara Buddha, there 

was no Dharma of anuttara­ samyak­sambodhi to attain.”

	 The Buddha said, “So it is, so it is. Subhuti, in truth, 

there is no Dharma of anuttara­ samyak­sambodhi for 

the Tathagata to attain. Subhuti, if the Tathagata had 

attained the Dharma of anuttara­ samyak­sambodhi, [...]
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[...] then Dipamkara Buddha would not have proph-

esized, ‘In the future you will attain Buddhahood 

and be called Sakyamuni.’ Since there is no Dharma 

of anuttara­­ samyak­sambodhi to attain, Dipamkara 

Buddha prophesized that I would become a Buddha, 

saying, ‘In the future you will attain Buddhahood and be 

called Sakyamuni.’ And why is this? ‘Tathagata’ means 

all phenomena as they are. Someone might say, ‘The 

Tathagata has attained anuttara­ samyak­sambodhi,’ [...] 
Fo G

ua
ng

 Sha
n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



   Diamond Sutra   91

[...] but Subhuti, there really is no Dharma of anuttara­ 

samyak­sambodhi for the Buddha to attain. Subhuti, 

within the anuttara­ samyak­sambodhi that the Tathagata 

has attained there is no real nor unreal.

	 “For these reasons, the Tathagata says that all phe-

nomena are the Buddhadharma. Subhuti, that which is 

said to be all phenomena is not all phenomena, and 

that is why it is called all phenomena. Subhuti, it is the 

same as a great human body.”
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	 Subhuti said, “World-Honored One, the Tathagata 

has said that a great human body is not a great human 

body, and that that is why it is called a great human 

body.”

	 “Subhuti, a bodhisattva is just like that, and if he 

should say, ‘I should liberate all sentient beings,’ then he 

is not a bodhisattva. And why is this? Subhuti, in re-

ality there is no phenomenon called ‘bodhisattva,’ and 

for this reason the Buddha has said that all phenomena 

are without self, without others, without sentient beings, 

and without longevity. Subhuti, if a bodhisattva should 

say, [...]
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[...] ‘I will adorn the Buddha land,’ then he is not a 

bodhisattva. And why is this? The Tathagata has 

said that that which adorns the Buddha land is non-

adornment, and that that is what is called adornment. 

Subhuti, only after a bodhisattva has fully understood 

no self and no phenomena will the Tathagata say that 

he is a true bodhisattva.”

  18 

One Body Sees All

“Subhuti, what do you think, does the Tathagata have 

eyes of flesh or not?”
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	 “Yes, World-Honored One, the Tathagata has eyes 

of flesh.”

	 “Subhuti, what do you think, does the Tathagata 

have heavenly eyes or not?”

	 “Yes, World-Honored One, the Tathagata has 

heavenly eyes.”

	 “Subhuti, what do you think, does the Tathagata 

have wisdom eyes or not?”

	 “Yes, World-Honored One, the Tathagata has wis-

dom eyes.”

	 “Subhuti, what do you think, does the Tathagata 

have Dharma eyes or not?”

	 “Yes, World-Honored One, the Tathagata has 

Dharma eyes.”

	 “Subhuti, what do you think, does the Tathagata 

have Buddha eyes or not?”
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	 “Yes, World-Honored One, the Tathagata has   

Buddha eyes.”

	 “Subhuti, what do you think, has the Buddha said 

that the sand in the Ganges River is sand or not?”

	 “Yes, World-Honored One, the Tathagata has said 

that it is sand.”

	 “Subhuti, what do you think, if there were as many 

Ganges Rivers as there are grains of sand in the Ganges 

River, and if all of the sand in all of those rivers were 

added up, and if the number of Buddha worlds equaled 

the number of all of those grains of sand, would that be 

a lot?”

	 “It would be a lot, World-Honored One.”

	 The Buddha said to Subhuti, “The Tathagata fully 

knows and fully sees the minds of the sentient beings [...] 
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[...] in all of these worlds. And how can this be? The 

Tathagata has said that all minds are not minds and 

that thus they are called minds. And why is this so? 

Subhuti, the mind of the past cannot be obtained, the 

mind of the present cannot be obtained, and the mind 

of the future cannot be obtained.”

  19 

Universal Transformation Within  
the Dharma Realm

“Subhuti, what do you think? If someone were to fill 

the three thousandfold world system with the seven 

treasures, [...] 
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[...] and used them for giving, with this as a cause and 

condition, would he attain immense merit?”

	 “So it is, World-Honored One. With this as a cause 

and condition he will attain immense merit.”

	 “Subhuti, if there really were such a thing as merit, 

the Tathagata would never speak about attaining im-

mense merit. It is only because there is no such thing as 

merit that the Tathagata says that immense merit can 

be attained.”

  20 

Beyond Form and Notions

“Subhuti, what do you think? Can the Buddha be seen [...]
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[...] as his physical body, complete [with the thirty-two 

marks of excellence and eighty noble characteristics]?” 

	 “No, World-Honored One, the Buddha should 

not be seen as his physical body. And why is this? 

The Tathagata has said that his complete physical 

body is not the complete physical body, and that this 

is what is called the complete physical body.”

	 “Subhuti, what do you think? Can the Tathagata, 

complete in all forms, be seen or not?”

	 “No, World-Honored One, the Tathagata should 

not be seen as complete in all forms. And why is this? 

The Tathagata has said that complete in all forms is not 

complete and that that is what is called complete in all 

forms.”
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  21 

Speaking the Unspeakable

“Subhuti, never say that the Tathagata has the thought, 

‘I have spoken the Dharma.’ Do not have that thought. 

And why is this? If someone says that the Tathagata has 

spoken the Dharma, then that person is defaming the 

Buddha, and he does not understand what I have been 

saying. Subhuti, when a person speaks the Dharma, no 

Dharma can be spoken, and thus it is called speaking 

the Dharma.”
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	 Then the wise Subhuti said to the Buddha, “World-

Honored One, will there ever be sentient beings in the 

future who, upon hearing this teaching, will believe it?”

	 The Buddha said, “Subhuti, those sentient beings 

are not sentient beings, and they are not not sentient 

beings. And why is this? Subhuti, the Tathagata has 

said that all sentient beings are not sentient beings, and 

that this is what is called sentient beings.”

  22 

No Dharma to Attain

Subhuti said to the Buddha, “World-Honored One, the 

Buddha attained anuttara­ samyak­sambodhi, yet nothing 

was attained?”
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	 “So it is, so it is, there is not even the slightest 

Dharma that can be attained in anuttara­ samyak­

sambodhi, and this is what is called anuttara­ samyak­

sambodhi.”

  23 

Perfect Equanimity

“Furthermore, Subhuti, the Dharma is equal and with-

out superiority or inferiority. This is called anuttara­ 

samyak­sambodhi. [...] 
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[...] Because one is without self, without others, with-

out sentient beings, and without longevity, he practices 

all wholesome teachings and attains anuttara­ samyak­

sambodhi. Subhuti, what is called ‘all wholesome teach-

ings,’ the Tathagata says are not all wholesome teach-

ings, and thus they are called all wholesome teachings.”

  24 

True Generosity Lies in Upholding This Sutra

“Subhuti, suppose a person gives a quantity of the seven 

treasures equal to all the Sumeru mountains within a 

three thousandfold world system; [...] 
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[...] if another person were to use this prajnaparamita 

sutra, even as few as four lines of verse, and receive, 

uphold, read, chant, and explain it to others, his merit 

would be one hundred times—nay, a hundred million, 

billion times, nay, an incalculable number of times that 

cannot even be suggested by metaphors—greater.”

  25 

Transforming That Which Cannot Be Transformed

“Subhuti, what do you think? Do not say that the 

Tathagata has this thought: ‘I should liberate sentient 

beings.’ [...]
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[...] Subhuti, do not have this thought. And why is 

this? In reality, there are no sentient beings for the 

Tathagata to liberate. If there were sentient beings for 

the Tathagata to liberate, then the Tathagata would 

have a notion of self, others, sentient beings, and lon-

gevity.

	 “Subhuti, when the Tathagata speaks of a self, it 

is the same as no self, and yet all ordinary people take 

it as a self. Subhuti, the Tathagata says that ordinary 

people are not ordinary people, and that this is what is 

called ordinary people.”
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  26 

The Dharma Body Is Without Notion

“Subhuti, what do you think? Can the Tathagata be con-

templated through his thirty-two marks or not?”

	 Subhuti said, “So it is, so it is. The Tathagata can be 

contemplated through his thirty-two marks.”

	 The Buddha said, “Subhuti, if the Tathagata could 

be contemplated through his thirty-two marks, then 

a wheel-turning monarch would be the same as the 

Tathagata.”

	 Subhuti said to the Buddha, “World-Honored 

One, [...] 
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[...] as far as I understand the meaning of what the  

Buddha has said, one should not contemplate the 

Tathagata by his thirty-two marks.”

If anyone should think that I can be seen ­

among forms,

Or that I can be sought among sounds,

Then that person is on the wrong path

And he will not see the Tathagata­.

  27 

Nothing Is Ended and Nothing Is Extinguished

“Subhuti, suppose you had this thought: ‘It is not because 

his marks are complete that the Tathagata attains  [...]
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[...] anuttara­ samyak­sambodhi.’ Subhuti, do not have 

this thought, ‘It is not because his marks are complete 

that the Tathagata attains anuttara­ samyak­sambodhi.’

	 “Subhuti, suppose you had this thought: ‘Those 

who initiate the mind of anuttara­ samyak­sambodhi 

advocate the Dharma of annihilation.’ Do not have 

this thought. And why is this? Those who initiate the 

mind of anuttara­ samyak­sambodhi, in regards to the 

Dharma, do not advocate the notions of annihilation.”Fo G
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  28 

Not Receiving and Not Wanting to Receive

“Subhuti, suppose a bodhisattva gave a quantity of the 

seven treasures capable of filling as many worlds as 

there are grains of sand in the Ganges River; if a bodhi

sattva knows that all phenomena are without self and 

thereby attains patience, the virtue he attains is supe-

rior. Subhuti, this is because all bodhisattvas do not re-

ceive this merit.”

	 Subhuti said to the Buddha, “World-Honored One, 

why is it that bodhisattvas do not receive merit?”
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	 “Subhuti, the merit of a bodhisattva should not be 

attached to. That is why it is said that they do not re-

ceive merit.”

  29 

Awesome Tranquility

“Subhuti, if someone says, ‘[“Tathagata” means] “thus 

come,” does he come? Does he go? Does he sit? Does 

he lie down?’ then this person has not understood my 

meaning. And why is this? The Tathagata has not come 

from anywhere, and he does not go anywhere, and that 

is why he is called the Tathagata.”
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  30 

Compound Notions

“Subhuti, if a good man or a good woman were to pul-

verize a three thousandfold world system into fine dust, 

what do you think, would that collection of fine dust 

be a lot or not?”

	 “It would be a lot, World-Honored One. And why 

is this? If that collection of fine dust were something 

that really existed, the Buddha would not have called it 

a collection of fine dust. And why is this? [...]
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[...] The Buddha has said that a collection of fine dust is 

not a collection of fine dust and so it is called a collec-

tion of fine dust. World-Honored One, the three thou-

sandfold world system the Tathagata has spoken about 

is not a three thousandfold world system and that is 

what is called a three thousandfold world system. And 

why is this? If that world really existed, then it would 

be a unified form. The Tathagata has said that a unified 

form is not a unified form, and so it is called a unified 

form.

	 “Subhuti, that which is a unified form cannot 

really be spoken about, and yet ordinary people are at-

tached to it.”
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  31 

Not Giving Rise to Belief in Notions

“Subhuti, if a person were to say, ‘The Tathagata teaches 

a view of self, a view of others, a view of sentient be-

ings, and a view of longevity,’ Subhuti, what do you 

think, has this person understood the meaning of what 

I am saying?”

	 “No, World-Honored One. This person has not 

understood the meaning of what the Tathagata is say-

ing. And why is this? The World-Honored One has said 

that a view of self, a view of others, a view of sentient 

beings, and a view of longevity is not a view of self, a 

view of others, a view of sentient beings, and a view of 

longevity, and so it is called a view of [...]
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[...] self, a view of others, a view of sentient beings, 

and a view of longevity.”

	 “Subhuti, one who initiates the mind of anuttara­ 

samyak­sambodhi should not give rise to the notion of 

phenomena. He should know all phenomena in this 

way; he should know and view them like this, and 

believe and understand them like this. Subhuti, the 

Tathagata says that that which is called a notion of 

phenomena is not a notion of phenomena, and so it is 

called a notion of phenomena.”
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  32 

Like Shadows, Like Bubbles, Like Dreams

“Subhuti, suppose a person were to give a quantity of the 

seven treasures capable of filling infinite asamkhyeya­ 

worlds, if a good man or good woman were to initiate 

the bodhisattva mind and use this sutra, even as few as 

four lines of verse from it, and were to receive, uphold, 

read, chant, and explain it to others, his merit would be 

greater. And how should this sutra be taught to people? 

By not grasping to notions and being unmoved by 

things as they are. And why is this?
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All conditioned phenomena 

Are like dreams, illusions, bubbles, and 

shadows, 

Like dew and lightning. 

One should contemplate them in this way.”

	

	 When the Buddha finished speaking this sutra, 

the elder Subhuti, along with all the bhiksus, bhiksunis, 

upasakas, upasikas, asuras, and worldly and heavenly 

beings heard what the Buddha had said, and all of them 

were greatly pleased, and they all believed it, received 

it, and practiced it.
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[The following is the Seven Buddhas' Negative 

Karma Purification Mantra, preserved in Sanskrit 

through Chinese transliteration. Traditionally, 

mantras are not translated. The mantra is recited 

at the end of a sutra chanting section, followed by  

praise to the Buddha, the triple refuge, and dedica-

tion of merit.]
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Praise to the Buddha

In heaven above and below, there is no one like the 

Buddha,

Nor can a comparison be made to anyone in the 

worlds of the ten directions.

I have seen all that this world has to offer,

But there is absolutely no one like the Buddha.
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Triple Refuge

I take refuge in the Buddha, wishing that all                 

sentient beings understand the Dharma and make 

the supreme vow.

I take refuge in the Dharma, wishing that all      

sentient beings study the sutras diligently and obtain 

an ocean of wisdom.

I take refuge in the Sangha, wishing that all                 

sentient beings lead the masses in harmony without 

obstruction.
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A Prayer for the Dharma Service

Oh great, compassionate Buddha!

I am a pious devotee.

I am very joyful to participate in the temple 

Dharma Service.

Whether chanting Buddha’s name or meditating,

I always look forward to it profoundly.

The birthdays of all Buddhas and bodhisattvas,

I celebrate all with joy.
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At the opening ceremony of a monastery,

I am always excited;

In the Repentance Services of Emperor Liang and

Compassionate Samadhi Water,

I often participate whenever I can;

The Great Compassion Repentance Ceremony

Stirs me even more;

At the offering of light or pilgrimage,

I am also happy to join others in worthy 

	 activities.

Oh Buddha! I would like to report to you:

Whenever I participate in Dharma Services,
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They are the best times for communicating with 

you.

Whenever I interact with others at a Dharma Service,

I always receive your pure and cool Dharma    

water with respect.

In these Dharma Services,

I attain the joy of the Dharma, and

I feel my mind opened and liberated intellectually.

Seeing the Dharma brothers and sisters at the service,

I feel the affections of the Dharma, and

I feel the harmony of the Dharma realms.
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Steeped in the auspicious and peaceful atmosphere,

I leave all the gossip of people behind;

Ignorance and worries immediately disappear, 

without a trace.

How I enjoy these Dharma Services!

For they are meetings in taking the Dharma as 

fellowship,

As teachers,

As the path,

And as joy.

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



   Diamond Sutra   155

In these Dharma Services,

There are people of virtue and the elderly

To open the treasury of truth as we support each other.

I feel deeply grateful for these good conditions,

And I cherish being born in human form.

Oh great, compassionate Buddha!

I vow to follow your instructions

and your teachings,

To emulate your spirit of generosity

and serve society,
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To follow your model of propagating the Dharma to 

benefit all beings,

And to progress diligently.

Oh Buddha! Great Buddha!

I attend the Dharma Services again and again, and

I pray to you again and again,

That you support us with your compassion

And guide us with your wisdom.

May your light bless and protect us;

Fo G
ua

ng
 Sha

n 

Int
ern

ati
on

al 
Tran

sla
tio

n C
en

ter



   Diamond Sutra   159

May you refresh us with sweet dew;

	 May our bodies be in good health;

	 May our careers be carefree, 

		  without obstruction;

	 May our families be blissful and happy;

	 May our minds be pure and peaceful;

	 May our societies become harmonious 

		  and joyful;
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May our country be prosperous, peaceful, 

		  and safe;

	 May we be respectful and tolerant of 

		  each other;

 And may we live in perfect contentment 

      and ease.

Oh great, compassionate Buddha!

Please accept my sincere prayer!

Please accept my sincere prayer!  
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  Dedication of Merit

May kindness, compassion, joy, and equanimity 

pervade the Dharma realms;

May all people and heavenly beings benefit from 

our blessings and friendship;

May our ethical practice of Chan, Pure Land, 

and Precepts help us to realize equality and 

patience;

May we undertake the great vows with humility 

and gratitude.
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Glossary

anagamin. In Sanskrit, “non-returner.” An anagamin is one 

who will never again be reborn into the human realm 

because of their practice and attainment. They will have 

one more rebirth in the heaven realm and attain arhatship 

there.

anuttara samyaksambhodi. In Sanskrit, “complete, unex-

celled enlightenment”; an attribute of all Buddhas.

asamkhyeya. In Sanskrit, “incalculable” or “infinite.” This term 

indicates an extremely large number and is often used in the 

phrase “asamkhyeya  kalpas,” meaning incalculable eons.

arhat. In Sanskrit, “worthy one”; one who has attained awak-

ening and achieved liberation.

asura. In Sanskrit, “non-gods”; one of the six realms of 

existence. Asuras are powerful beings with a warlike 
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disposition. Asuras have blessings similar to heavenly 

beings but lack their virtues.

bhikṣu. Male members of the Buddhist monastic community 

who have renounced the household life and received full 

ordination.

bhikṣuṇī. Female members of the Buddhist monastic com-

munity who have renounced the household life and re-

ceived full ordination. 

bodhisattva. One who vows to attain Buddhahood and lib-

erate all sentient beings from suffering. While the term 

can describe a practitioner anywhere on the path to 

Buddhahood, it usually refers to a class of beings who 

practice all perfections and remain in the world to help 

sentient beings achieve enlightenment.

Buddha. In Sanskrit, “Awakened One.” Though there are 

many Buddhas, the term typically refers to Sakyamuni 

Buddha—the historical Buddha, and founder of 

Buddhism. 
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Dharma. In Sanskrit, “truth”; a term that refers to the 

Buddha’s teachings, as well as the truth of the universe. 

When capitalized, it means the ultimate truth and the 

teachings of the Buddha. When the Dharma is applied 

or practiced in life it is referred to as righteousness or 

virtue. When it appears lowercase, it refers to anything 

that can be thought of, experienced, or named; it is close 

in meaning to “phenomena.” 

Dharma Body. One of the three “bodies” of the Buddha. The 

Dharma Body is the true nature of the Buddha, which is 

present throughout all of existence.

dharma realms. The true nature of our world, as seen without 

defilement or affliction. May also refer to a cosmological 

scheme of the ten realms, including the six realms of 

existence and the realms of sravakas, pratyekabuddhas, 

bodhisattvas, and Buddhas. See realm.

Fo Guang Shan. A monastery founded by Venerable Master 

Hsing Yun in 1967 in Kaohsiung, Taiwan. Fo Guang 

Shan is also the association of over two hundred branch    
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temples around the world. In Chinese, it means Buddha’s 

Light Mountain.

Humanistic Buddhism. Buddhism practiced in a way that 

is engaged with the world and life-affirming. Major     

tenets include the integration of Buddhism with life and 

the creation of a “pure land on Earth.” Venerable Master 

Hsing Yun is a proponent of Humanistic Buddhism. 

kalpa. A Sanskrit word for an Indic unit of time measure-

ment roughly equivalent to the concept of an eon. A 

kalpa is an incalculably long period of time spanning the 

creation and destruction of the universe.

karma. In Sanskrit, “action.” It is much more commonly used 

to describe the entirety of the Buddhist view of cause 

and effect. The Buddha stated that the causes, condi-

tions, and rebirth that we encounter in the future are 

effects of our previous thoughts, words, and deeds. 

mahāsattva. In Sanskrit, “great being”; one who has an un-

wavering great brave mind, great loving-kindness and 
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compassion toward sentient beings, practices the great 

vehicle, and vows to cultivate and attain Buddhahood. 

This is an epithet of an advanced bodhisattva.

nirvana. In Sanskrit, “extinction”; a state of perfect tran-

quility that is the ultimate goal of Buddhist practice. 

It refers to the absolute extinction of all afflictions 

and desires, the state of liberation beyond the cycle 

of birth and death.

prajnaparamita. In Sanskrit, “perfection of wisdom.” This is 

the sixth perfection of the bodhisattva path, the most 

important among all six, and ultimately the guide to 

perfecting each of them. This is an understanding that 

transcends ordinary knowledge and is required to 

achieve Buddhahood. This perfection is essentially see-

ing the true nature of reality.

paramita. A Sanskrit word meaning “crossed over” or 

“perfection.” This denotes passage to the other shore of 

the tranquility of nirvana. This is spiritual success.
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realm. A term used variously to describe several differ-

ent Buddhist cosmological schemes. The “six realms of      

existence” refer to possible destinations of rebirth, and 

include the heaven realm, the asura realm, the human 

realm, the animal realm, the realm of hungry ghosts, 

and the hell realm. The “three realms” include the desire 

realm, the form realm, and the formless realm, and cor-

respond to both destinations of rebirth and meditative 

attainment. 

sakradagamin. In Sanskrit, “once-returner.” One is called a 

sakradagamin because of the elimination of the views 

of the body, attachment to immorality, and doubt—and 

one has greatly attenuated sensual desire, anger, and   

ignorance. They will be reborn in the heaven realm, 

then in the human realm one more time before attaining 

arhatship.

sangha. A Sanskrit word referring to the Buddhist monas-

tic community. When capitalized, it refers to the Triple 

Gem; when the term appears in lowercase, it denotes 

general usage.
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srotapanna. In Sanskrit, “stream-enterer.” A srotapanna is 

one who is free of the three fetters: views of the body, 

attachment to immorality, and doubt.

sutra. A Sanskrit word used to describe a variety of religious 

and non-religious writings, but most commonly used in 

a Buddhist context to refer to the recorded discourses of 

the Buddha. 

upāsaka. A male lay follower of the Buddha who lives a 

spiritually cultivated life and upholds the teachings and 

the precepts.

upasika. A female lay follower of the Buddha who lives a 

spiritually cultivated life and upholds the teachings and 

precepts.

Tathagata. A Sanskrit word meaning “thus come” and “thus 

gone”; one of the ten epithets of the Buddha.
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three thousandfold world system. According to Buddhist 

cosmology, there are many, many worlds. Each world 

has at its center a Mount Sumeru surrounded by seven 

oceans and seven rings of golden mountains separat-

ing them. Humans reside on the southern continent of 

Jambudvipa. A group of one thousand such worlds is 

called a “small world system,” one thousand small world 

systems equals a “medium world system,” and one 

thousand medium world systems equals a “large world      

system.” A “three thousandfold world system” is a com-

bination of these three types of world systems; the term 

does not literally mean 3,000 large world systems.

Triple Gem. The Buddha, the Dharma, and Sangha; also 

called the Triple Jewel, or the Three Jewels. They are 

referred to as “gems” to indicate their great value. The 

Buddha is the fully awakened or enlightened one; the 

Dharma is the teachings imparted by the Buddha; 

and the Sangha indicates the community of monastic 

members. 
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World-Honored One. One of the ten epithets of the Buddha.

thirty-two marks of excellence. Also referred to as the 

“thirty-two major marks” and “marks of a great man,” 

these are the characteristics of excellence adorning 

Buddhas and wheel-turning monarchs. The marks on 

the Buddhas are much clearer and more defined than 

on the wheel-turning monarchs. In addition to the 

thirty-two marks, Buddhas and great bodhisattvas (but 

not wheel-turning monarchs) also are adorned with 

the eighty notable characteristics, also known as the 

eighty minor marks. In the sūtras, it is said: “It takes one      

hundred kalpas to perfect the major and minor marks of 

the Buddha and three incalculable kalpas to perfect the 

merit and wisdom of the Buddha.” 

Vajracchedika. In Sanskrit, “diamond cutter.” Vajra is        

“diamond” and cchedika is “cutter.” Thus, Vajracchedika 

Prajnaparamita Sutra means “the perfection of wisdom 

sutra that cuts like a diamond, cutting and shattering 

illusion to get to ultimate reality.”
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Fo Guang Shan 
International Translation Center

Fo Guang Shan International Translation Center is dedi-

cated to translating and distributing quality translations of 

classical Buddhist texts as well as works by contemporary 

Buddhist teachers and scholars. We embrace Humanistic 

Buddhism and promote Buddhist writing that is acces-

sible, community-oriented, and relevant to daily life. On 

FGSITC.org you can browse all of our publications, read 

them online and even download them for FREE, as well as 

request printed copies for you or your organization.
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